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CHAPTER IV
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ἰησοῦν ζητεῖτε τὸν ναζαρηνὸν τὸν ἐσταυρωμένον· ἠγέρθη, οὐκ ἔστιν ὧδε· 
ἴδε ὁ τόπος ὅπου ἔθηκαν αὐτόν (Mk 16:5-6). Given the primal character of 
the grieving community’s narrative, we shall use the Christological title “the 
Crucified One Who Awakened” to refer to the resurrection as an uprising.
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authoritative Scriptural statement which we do not perceive very clearly when 
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politicus, in Dawes, Gregory (ed.). The Historical Jesus Quest: Landmarks in the 
Search of the Jesus of History (Louisville: Westminster John Knox Press, 1999) p. 
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2014). https://openjournals.library.sydney.edu.au/index.php/LA/article/
viewFile/8328/8466 [Accessed on October 20, 2018]. 

4 Thus, for example, the importance that Käsemann gave to the relationship of 
the kerygma and the historical Jesus: “The question of the historical Jesus is, 
in its legitimate form, the question of the continuity of the Gospel within the 
discontinuity of the times and within the variation of the kerygma. [...] The 
Gospel is tied to him who, both before and after Easter, revealed himself to 
his own as the Lord, by setting them before the God who is near to them 
and thus translating them into the freedom and responsibility of faith [...] To 
this extent the problem of the historical Jesus is not our invention, but the 
riddle which he himself sets us. The historian may establish the existence of 
this riddle, but he is unable to solve it. It is only solved by those who since the 
Cross and the Resurrection confess him as that which, in the days of his flesh, 
he never claimed to be and yet was-their Lord, and the bringer of the liberty 
of the children of God, which is the correlate of the kingdom of God. For to 
this particularity there corresponds the particularity of faith, for which the real 
history of Jesus is always happening afresh; it is now the history of the exalted 
Lord, but it does not cease to be the earthly history it once was, in which the 
call and claim of the Gospel are encountered.” Käsemann, Ernst. “The Problem 
of the Historical Jesus” in Essays on New Testament Themes, in Dawes, Gregory 
(ed.). The Historical Jesus Quest: Landmarks in the Search of the Jesus of History 
(Louisville: Westminster John Knox Press, 1999) p. 313.
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